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since the other sciences will include demonstrations within their derivation of
conclusions, the ostendere derivative must include demonstrations within its in-
tension. Moreover, since demonstrations are types of deductions, then deductions
are included within the ostendere derivative a fortiori. That being the case the
passage cannot distinguish a deductive method from an ostensive one but only as
one type of ostensive method.

To get the best from Torrell’s book one needs to ignore what he says about
philosophy in the Summa and matters related to that. To the extent that the book
is wrong on the role of philosophy in the Summa, it inhibits the reader from
mastering the material they need to acquire and as such fails as an introduction.

DOMINIC RYAN OP

SCATTERING THE SEED: A GUIDE THROUGH BALTHASAR’S EARLY WRIT-
INGS ON PHILOSOPHY AND THE ARTS by Aidan Nichols OP, T & T Clark ,
London, 2006, Pp. vii + 266, £60 hbk.

In 1955 Hans Urs von Balthasar considered all of his writing to date (with the
exception of his compilations of Augustine) ‘as an attempt not to underestimate
the utterly mysterious step that revelation takes beyond the eschatology of the
Old Covenant (which must be understood prophetically!) into the eschatology of
the New and eternal Covenant’ (My Word in Retrospect, p. 25). Nichols here
turns to Balthasar’s writings on philosophy and the arts from 1925-1946, thereby
shedding light on this early, all-consuming theme of eschatology. The principal
appeal of this volume for an English-language audience lies in its summation
of untranslated and often ignored material. Eight of the thirteen chapters, for
instance, painstakingly present the lineaments of a study on eschatology many
Germans consider unreadable, viz., the three-volume Apocalypse of the German
Soul (1937-1939). Anyone unwilling or unable to work through this text in partic-
ular will highly prize Nichols’s latest. Surreptitiously, the lack of existing English
translations permits Nichols’s humour and clear prose to shine more evidently
than in previous volumes where he was perhaps too reliant upon bulk-quotations.
This makes wading through the murkiness of early balthasariana more enjoyable,
even if the reader is confused at times – as when reading Balthasar – just whose
voice one is attending to.

Chapters one (pp. 1–8), two (pp. 9–15), and three (pp. 17–32) summarize single
essays beginning with Balthasar’s first publication at the age of 20, The Unfolding
of the Musical Idea: Attempt at a Synthesis of Music (1925). It is often cited for its
use early use of Gestalt theory so central to his later Christology. Complementary
to Nichols’s analysis here are two articles by Francesca Aran Murphy, ‘The Sound
of the Analogia Entis’, New Blackfriars 74 (1993), pp. 508–521, 557–565. Next,
the key to ‘Art and Religion’ (1927) is shown to be the word ‘Hingabe’, for it
shows the twofold nature of ‘surrender’ to objectivity of the Absolute and the
beautiful; united through the subject’s response, together they most fully enliven
human subjectivity and so creativity. Lastly, Nichols interprets ‘The Fathers, the
Scholastics, and Ourselves’ (1939) as Balthasar’s via media between the excesses
of the nouvelle théologie and the Thomism of the strict observance on the subject
of which epoch stood most normatively for Catholic theology. His answer: no
epoch of the Church entirely trumps another, so let us take what is best, even
from modernity, in order to express truth more fully.

Chapter four (pp. 33–44) introduces Apocalypse of the German Soul. According
to Balthasar, ‘Eschatology can be defined as a teaching about the relation of
the soul to its eternal destiny, whose attainment (fulfilment, assimilation) is its
apocalypse’ (Apokalypse I, p. 4; Nichols, p. 36). He uncovers the often unstated
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‘apocalypses’ of his interlocutors in order to judge their visions according to the
degree that they remain open, or even anticipate, Christian teachings concerning
the eschaton.

Chapters five (pp. 45–67), six (pp. 69–108), and seven (pp. 109–132) cover
volume one of Apocalypse. Enter the Prometheans: Lessing, Hamann, Herder,
Kant, Schiller, Fichte, Schelling, Novalis, Hölderlin, Goethe, Jean Paul, Hegel,
Hebbel, Wagner, and an assortment of lesser playwrights and literati. Balthasar
ends this volume with a chapter entitled ‘The Dual of the Idea’. In what Nichols
calls a ‘daring comparison’, Balthasar dubs the dualists Nietzsche and Kierkegaard
‘two flames’ and, like the two eschatological witness of the Johannine Apocalypse,
‘he hails them as ‘judges of time’, two witnesses to the Last Day’ (p. 129). Also
called ‘Dionysus and the Crucified’, they represent the two ultimate options for
the human soul.

Chapter eight (pp. 133–178) is a compendium of volume two, subtitled ‘Un-
der the Sign of Nietzsche’. This ‘sign’ stands generally for Lebensphilosophie,
hence the inclusion of Henri Bergson amongst the Germanophone literature. Un-
fortunately Nichols/Balthasar perpetuates the rumour that Bergson underwent a
death-bed conversion to Catholicism (p. 135). (Truth be told, he died not long
after marching onto the streets of Paris to register himself a Jew, choosing the
public indignity of suffering with his people over his attraction to Catholicism.)
From Bergson, Balthasar assesses Ludwig Klages, theoretician of the Narcissus-
problem, along with George, Beer-Hofmann, Spitteler, Keyserling, Rilke (only
partially in the world of Lebensphilosophie), and most importantly Nietzsche and
Dostoevsky. Balthasar plays Nietzsche and Dostoevsky off against one another in
order to permit one truth to emerge: ‘it is their willingness, in a situation which
may broadly be termed “mystical”, to ask after the essence of love’, despite their
failures to allow love its full flowering (p. 173).

Chapters nine (pp. 179–202), ten (pp. 203–229), and eleven (pp. 231–244) pol-
ish off volume three, subtitled ‘The Divinization of Death’. After evaluating a
series of War Poets for their reactions to the judgment of humanity exercised
in the Great War, we get Balthasar’s depiction of Scheler, the fallen-angel of
1920s European Catholicism. Heidegger and Rilke are then paired based upon an
early claim by the former that the Duino Elegies ‘put into poetic form the same
thought that I have laid out in my writings’ (p. 203). Rilke is judged the sounder
visionary due to his coupling of lamentation with song, suffering with joy in the
ambiguity of poetic form. Yet the paradoxical unity of life and death evident in
both Heidegger and Rilke’s work cannot lead to the Christological mystery: in
Christ alone the eschaton is realized (p. 228). Karl Barth’s recovery of Christocen-
tricity provides Balthasar with this much-needed graced transition. Penultimately,
Balthasar reflects on the ‘mid-point’ of history, the Christ-event, in terms of myth,
utopia, and kairos. In Christ, myth became fact, and the ascending history of man
meets the descending history of God in a truly utopian fulfilment of time. Impor-
tantly, readers are alerted to the fundamental thought-form guiding this study by
Balthasar: the Thomistic ‘real distinction’ between essence and existence (p. 241).
Finally, invoking the hermeneutical spiral and anticipation of the beatific vision,
Nichols/Balthasar ends Apocalypse with words of the angel from Hofmannsthal’s
‘Kleine Welttheater’: ‘Up then! Go before the Master’s face!/Prepare yourselves
for enormous light’ (p. 244).

Chapter twelve (pp. 245–252) moves to an essay published in 1946 entitled
‘On the Tasks of Catholic Philosophy in our Time’. Nichols hopes that this chap-
ter will serve as a transition piece to his forthcoming fifth and final volume in
his ‘Introduction to Hans Urs von Balthasar’ series. Like the essay examined in
chapter two, this essay belongs to the period dominated by la nouvelle théologie.
It is interpreted as Balthasar’s answer to Labourdette’s worries about the under-
mining of Scholasticism via overly Hegelian readings of patristic theologians.
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Corroborating the work of Peter Henrici SJ, Nichols argues for the primacy of
Aquinas’s influence on the paradox Balthasar identifies as central to a balanced
understanding of the relationship of nature to grace: ‘the natural desire for the
vision of God belongs to a spiritual nature created by God which, without be-
ing able to make any claim to grace, is ordered to a uniquely supernatural end
unattainable, however, except by God’s free gift’ (p. 251).

Chapter thirteen (pp. 253–254) remains true to its title; it is ‘A Very Summary
Conclusion’. We are told that perhaps the entirety of the study furnishes evidence
for Balthasar’s conviction that the human ‘measure’ so valued by modernity ‘has
collapsed’. The best paganism, to the contrary, ‘always knew that man was “gir-
dled by an ultimate measure that gives him his being and his spirit” [Balthasar]. I
am thought, therefore I am’ (p. 253). Given that Baader’s anti-Cartesian polemic
(cogitor ergo sum) is only now being rediscovered lends weight to Nichols’s
judgment that Balthasar indeed treaded presciently in his early work (cf. p. vii).
English-speaking Balthasar enthusiasts owe Nichols a debt of gratitude, for as-
suredly he has granted access to material that would otherwise have sat heavily,
and ever-so-quietly, upon library shelves.

CYRUS P. OLSEN

SEXUAL VIOLATION IN THE HEBREW BIBLE: A MULTI-METHODOLOGICAL
STUDY OF GENESIS 34 AND 2 SAMUEL 13 by Mary Anna Bader [Studies in
Biblical Literature vol. 87], Peter Lang, New York/Oxford, 2006, Pp. x + 206,
£45 hbk.

In the experiences of Dinah (Genesis 34) and of Tamar (2 Samuel 13) the Hebrew
Bible records two instances in which a young, unmarried woman was violated
and subsequently the man who had violated her was killed. Mary Anna Bader ad-
dresses the broader parallels between the two accounts, observing that the women
are daughters of patriarchs, Jacob and David, and that, contrary to modern ex-
pectations, it is not the women’s fathers but their maternal brothers who killed
the violators. Previously the two histories have been paired in just two essays,
by Yair Zaikovith (1985) and David Noel Freedman (1990); a full study of these
two accounts examining their affinities and diction is new.

Synopses of the two accounts may be useful at this point. Dinah, the daughter
of Leah and Jacob, went out to see the daughters of the land. Shechem saw her
and violated her. He desired to marry her, and his father Hamor, the local ruler,
went with him to Jacob and his sons to seek to arrange this. Jacob’s sons, angered
because their sister had been violated, feigned agreement, requiring Shechem and
all the men of the city to be circumcised. Shechem and Hamor persuaded the
men to agree, urging that by intermarrying they would own Israel’s possessions.
When the men were recovering from their circumcisions, however, Simeon and
Levi, Dinah’s maternal brothers, slew Shechem and Hamor and took Dinah from
the city; the other brothers killed the rest of the men in the city. The account
concludes with Jacob rebuking his sons for endangering the entire extended family
by exposing them to reprisal from the regional peoples, and his sons countering
that they could not allow their sister to be used as a whore.

Tamar, the daughter of David and Maacah (cf. 2 Samuel 3:3 and 2 Samuel
13:1), was beautiful. Her half-brother Amnon desired her, and his cousin Jonadab
devised a ruse for trapping her: Amnon told his father that he was ill and asked
that his sister Tamar be sent to him to bake bread for him to strengthen him.
Innocently David and Tamar complied, but Amnon declared his desire for Tamar
when they were alone. She pleaded with him to ask their father for her and
repeatedly she resisted Amnon, but he was stronger and overpowered and violated
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