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that characterizes the philosophy of contemporary society. “Such binary
thinking,” the authors insist, “can lead to stereotypes that have consequences.
So when we think of or engage with scientists, especially atheist scientists,
we are apt to make the snap judgment that they are against religion and reli-
gious people too (because the conflict narrative is the one that is easiest to
believe)” (4). Ecklund and Johnson’s documentation is unambiguously clear
that outspoken atheists are relatively uncommon to find within the scientific
community. The authors broadly summarize the findings of their study: “The
idea that all scientists are atheists who are against religion is a modern myth
that drives polarization in society and even keeps certain groups (like women,
Black and Brown Christians, and the religious more broadly) out of science.
Our research shows that there are varieties of atheism among scientists and
that not all atheist scientists see conflict between science and religion” (5, my
emphasis).

Atheism can be defined in a number of ways, and one noteworthy conclu-
sion is that scientists’ perspectives about unbelief and theology will vary con-
siderably. Someunbelieving scientists shouldbe consideredpractical atheists,
and they simply have no trouble with Christianity or its influence in the public
arena. These atheist scientists are not much different than the average athe-
ist. Still other atheist scientists find something akin to spirituality in their daily
work: “Some see very little inconsistency between their work as scientists and
their personal spirituality, thinking of the latter as an extension of their work
and amotivating factor for improving the lot of humanity” (80).

Through it all, Ecklund and Johnson have a put together a fine work of
scholarship showing that, if a scientist identifies as an atheist or a skeptic of
Christianity or other religions, they rarely resemble the antitheism of Richard
Dawkins, Lawrence Krauss, and their followers.
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Noted Israeli public intellectual Micah Goodman offers to English readers
insights into the complexity of religion and secularism in contemporary Israeli
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society. Goodman argues that even though Israel is deeply divided between
secular and religious camps, there are actually other dynamics that provide
pathways for mutual respect and even cooperation. Relevant for readers out-
side of Israel is Goodman’s portrayal of expressions of Judaism within Israel
that are not manifested elsewhere in the global diaspora.

Goodman argues that the Zionist project created the polarized dynam-
ics within Israeli society. He explains how early Zionist figures, exemplified
by Micha Josef Berdyczewski, held that Jewish political and social powerless-
ness was a result of religious obedience. Because Jews, especially in eastern
Europe, focused on religious life and its requirements, they were unable to
mobilize for self-determination. A secular worldview was necessary for true
liberation. During this same era,modern Jewish orthodoxy emerged as a reac-
tion to modernity and Jewish rapprochement with the civil society of Gentile
countries.Orthodoxy,Goodmanargues, isnot thepurepreservationof ancient
traditions but an “ideology of not changing Judaism” (33). The founding of the
State of Israel in 1948 saw secular Zionists cede issues of religious life in Israel
to Orthodox rabbis, leading both to the marginalization of other expressions
of Jewish religious life and creating the foundations for the current impasse
between secular and religious forces.

Goodman shows how secularmovements within Israelmanifest a renewal
of Jewish life beyond the traditional categories of religion in Israel. As a coun-
terpoint, Goodman excavates perspectives and streams within contemporary
orthodoxy that show a willingness to offer other forms of engaging with tradi-
tion andmodernity. For those unfamiliarwith contemporary Israel, Goodman
offers several vital insights.

The first insight is the explication of the secular-religious debate that
shapes both Israel as a state and religious expression of Judaism in it.
Judaism as practiced in Israel is distinct from expressions in the diaspora.
Reformmovement forms of Judaism are not as prevalent there. Even Jewswho
view themselves as not religious still look to orthodoxy as a benchmark for
religious identity. Yet, as Goodman shows, the permutations of expressions of
Jewish identity and belonging in terms of belief and practice are highly varied
as they have adapted in Israel. This is a dynamic largely unseen in the West,
especially for those who are not Jewish.

Goodman also makes plain how Judaism encompasses more than stan-
dard categories of religion. Judaism is not limited to religious identity but is
fundamentally a means of belonging to a people. This means that the param-
eters of what counts as Jewish can also include secularism and rejection of
traditional beliefs. The early Zionist leader Ahad Ha’am argued that because
Judaism is not first a religion, solidarity and belonging can occur first with
the idea of the cohesiveness of a Jewish nation. Trust shifts from God to
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the collective, yet Jewish identity itself abides since the traditions and values
found in religious expressions of Judaism still exist as a patrimony to draw on.
Judaism includes religion but is more than that.

Goodman further illustrates how Israeli Judaism draws on its traditions as
resources, but not necessarily as binding strictures. A. D. Goodman embraced
a secular mysticism, arguing that secular Jews were closer to God than reli-
giously observant ones. This allows some secular Israelis to embrace spiritual
elements from their traditions while not feeling bound to it in the same way
as Orthodox Jews. This is a contextual counterpoint to the phenomenon of the
religiously unaffiliated commonly studied in North American and European
contexts. Goodman introduces readers to the traditions of Sephardi orMizrahi
Jewswho immigrated fromMuslimcountries. Theybringadifferent encounter
to the requirements of Torah than the Orthodox leadership drawn from
European contexts. Having a different encounter with modernity, Mizrahi
communities offer a form of traditionalism that permits adaptive engagement
with Torah. Sidestepping the ideal of an unchanging Judaism, this movement
offers an insight into other formsof embodying the Jewish tradition commonly
overlooked inWestern discourses.

In sum, Goodman presents to readers an informed account of contem-
porary developments within Israeli Judaism that is essential information for
anyone who would want a deeper study of contemporary Judaism.
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Unlike some of Lohfink’s earlier works, Between Heaven and Earth is not
focused on developing a particular topic, such as salvation history, church,
Jesus, or resurrection and eternal life. Instead, it is a collection of seventy inter-
pretations of biblical texts that Lohfinkpresented in awide variety of situations
over the last few years. There is a longer essay onCOVID-19 (fifteenpages), but
most of the entries are three to five pages in length. Despite the headings, part
1 (“Basics”) and part 3 (“In the Joy of Faith”) do not have a clear thread link-
ing the essays together. Part 2 (“Festivals and Feasts”), however, is unified in
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