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?e tIhCSe pages, but no serious studgnt of ‘spiritual’ theology could

reisct the worl; of so s}}rewd a philosopher who has been able to

oo the‘ Thomism that lies behind mostof our theologyfrom becom-

0% an Ossﬂ?ed system, regarded in some quarters as a sort of mech;}msm

e, P@duqng_ answers to all p’rob!ems.. Dr Hawkins reveals how it can
®f mto living thought, which is quite another matter.

L Py DEs Temps, translated from the German of Josef Pieper (Desclée
set fouwer; 60 Belgian francs), is also set forth in a philosophical
2% but a5 2 ‘meditation on the philosophy of history’ it is a very
Coneégnt type of philosophizing. Pieper was concerned with the
Wol'ki:% of the Antichrist and his eschatology is concerned with the
the hilg out of prophecy in the history of mankind. He insists that
it taies osophy of history will be sterile and without seriousness unless

into account the teaching of theology on the last end of man.

of DANGER of insisting on the perfection, or at least the perfectibility,

Peop?: ere on earth lies in the fact that we easily forget that we are a
real |y on the march. We have to look forward to our fulfilment and

tu:l’olglr}lless. True humanism can only be found where the theological
fature lif ope stirs the spirit and urges the Christian on towards the
Yension E' Pre\Semt life and future life—these must always produce a
s por ut Pére Carré, o.»., the famous French conferencier, shows in
lige, £e7nce et Désespoir how this may be worked out in the Christian

Blyg ?izrn)ﬁght almost call this an ‘essential’ book (Editions du Cerf;
s).

GEO ,
EréGElsa;r?FjROUARD in his Sainte Marie, Mére de Dieu (Editions du
oy riars) takes the refe.renccs to, and thc? w_ords of our _La.dy in
Mothey S, and draws out their meaning and significance. This is not
f the tep tece of “theologizing’, but a simple and direct consideration
' the ].i;{t of the New Testament—and a very refreshing contribution

| Crature of the Marian year.

¢ @ @D

Moty o EXTRACTS

:IfensingtogRMEL’ the Carmelite Quarterly published from the Priory,
H?IQT\g its b(¥s' 6d.) dedicates a special August issue to our Lady and
S df‘ Graef rtﬁht aticles by such people as Douglas Hyde and Miss
oup, ) ~Xre s one devoted to ‘Our Lady’s Place in the Russian

€a
uthor, B Thomas of the Cross, 0.D.C., remarks on the
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290 THE LIFE OF THE SPIRIT
thus:

similarity of all the ikons of the Madonna, and argues a reason
It is not that they were mass-produced, but that they were thz
outcome of a similarity of motive and simplicity of idea i 5116
artists who produced them. That is why the icon is so dear © *
Russian soul. For this reason, too, the icon of our Lady, m‘?’e

than any other, is the expression of the religious feeling of an Cn;ﬁe
community and the symbol of its devotion and its soul. . - - i

icon—the picture of our Lady—is not a work of art; it is a my$

inheritance, an attempt to lay hold of and express the supernat™ :
This line of argument could be pushed too far, for surely the best Wo_fcal
of art are precisely those that enter most deeply into the mysn‘eat
inheritance of men, cultural and religious. But there is 3 g "
deal to be said for it. And it reminds us that when St Bernadett® WO{
shown an album of pictures of our Lady she was horrified by tho%
the Masters of the Renaissance; she thought Fra Angelico’s Mado e
were ‘pretty’ but not like the Lady; and only in the old Byzanhich
painting called ‘St Luke’s Madonna’ did she find something w. the
corresponded with the object of her visions. The most formal 72° ot
most real. In art, in many ways, we seem to have lost touch with dyi
true heritage of the Christian sculpture and painting of our Laeds
can it be that we lack something of that heritage too in other asp

of our Marian devotion:?

IN AN ENQUIRY on Confession and Spiritual Direction in the
Integrity Dorothy Dohen puts forward a very balanced vie
question. She insists on the need and usefulness of Direction,
sees the danger of an over-dependence on the director. o they
Many people are turned away from spiritual direction bCCauscaPing
see over-dependent people using direction as a means of ey
responsibility, of avoiding the necessity of using initiatve: ",
" getting out of making their own decisions. The self-re}l:l’; o
think that direction implies ‘requiring advice for every Lit enabl?
when, quite the contrary, the purpose of direction is ¥
the person receiving it to become spiritually adult. TO eand,one
take responsibility, to be able to decide in the mllhog’ 20605
tiny circumstances of everyday living what action wo d] ens
ing to the mind of Christ, to obey promptly the inspira?®
Holy Spirit— . __to I
That, of course, is the true purpose of the spiritual dlrectolf Ghost®
his protégé on to the direction of the Spirit of God. The Ho Yt of ot
the true director in our every action and the human dlrein 25 J
decrease as he increases, so that the directed grows in reedo

as responsibility.
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